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HOMILIES ON THE HOLY CROSS AND ON PASCHA 
ST. JOHN OF KRONSTADT 


This week of Great Lent is called the week of the 
veneration of the Cross and the sufferings of the 
Lord of glory crucified on the Cross for our sake; the 
Church has determined that on this day there 
should be read the Gospel concerning the bearing 
by each of us of his personal cross, or sufferings, or 
sorrows, inseparable in this world from following 
Christ. “Whosoever will come after Me,” said Jesus 
to the people and to His disciples, “let him deny 
himself, and take up his cross and follow Me. For 
whosoever will save his life shall lose ir; but whoso- 
ever shall lose his life (e., mortify all of his passions 
and desires] for My sake and the Gospel’, the same 
shallsaveit, Forwhatshall ieprofica man, ifhe shall 
gain the whole world, and lose his own soul? Or 
what shall a man give in exchange for his soul? 
Whosoever therefore shall be ashamed of Meand of 
My words in this adulterous and sinful generation, 
of him also shall the Son of man be ashamed, when 
He cometh in the glory of His Father with the holy 
angels” (Mark 8:34-38).. 


‘The Lord Jesus commands us co completely deny 
ourselves, i.e, Satan acting within us and all his 
works, all his service, and all his pride, and to take 
up our cross — to endure unavoidable severe 
deprivations, illnesses, sufferings, and sorrows sent 
to us for our cleansing instruction, and confirma- 
tion in virtue, and co endure temptations afflicted 
on us by demons and people. We are extremely 
actached to the life ofthe flesh; wecohabit with sins; 
we are accustomed to them, and we are afraid to 
declarea decisive war against chem, to sever every tie 
with them. We take only half measures against 
them. We somehow guard ourselves with them 
because we have made them like our natural mem- 
bers. Because we always remain with them and they 
become rooted in us moreand more, the bartle with 
them is made more difficult and more stubborn. 


Whosoever will come after Me, let him deny himself 
and take up his cross and follow Me. 
— Mark 8:34 


We are lost concerning God and we are made the 
daily spoils and inheritance of the enemy. 


Thewords of the Lord, “Whosoever will save his life 
shall lose it,” are fulfilled in us every day. We are 
daily sold co our enemy by every kind of sin living 
and acting in us. We die spiritually every day; but 
oh! — if we would only rise up every day and 
become alive to God through tearful repentance! 
Surely “our sins separate us” temporacily “from the 
Lord” (Isa. 59:2). ‘They can also separate us for 
endless ages if we do nor turn back and repent with 
our whole heart. 


But look at the example of so many sinners who 
were made saints: Peter, the publican; Mary of 
Egypt; Eudocia; and many others. Look, in gen- 
eral, at the example of the saints, how they deci- 
sively, without turning back, entered the battle 
with sin, passions, with the devil; how they sin- 
cercly loved God and His righteousness and, having 
renounced life according to the flesh in favor of 
Christ and the Gospel, they saved their souls for 
eternity. 


Why is it that we do not engage in a decisive battle 
with sin? We love temporal life very much; we fear 
co grieve our flesh; we fear powerful temptations; 
we love the world and its good to extreme, forget- 
ting the inevitability of death and the passing to a 
new life. We assume we will live long years in 
absolute happiness. In the pursuit of sensual plea- 
sures, we forget the divine dignity of our soul and 
its predestination forimmorcality and eternal bless- 
edness. We forget that our soul is infinitely more 
valuable than the whole world with its riches which, 
like a shadow, will pass away. Denouncing this 
senseless behavior of ours, the Lord says “For what 
shall it profica man, ifhe shall gain the whole world, 


and lose his own soul? Or what shall a man give in 
exchange for his soul? (Luke 21:19). 


There is also another reason for which we do not 
leave our sinful manner of life, but remain servants 
of the world and its customs and habits, and the 
whole mentality of worldly, vain life. Ie is because 
many of us are secretly ashamed of our faith, are 
ashamed to confess the Lord, to live according to 
His commandments, according to His Gospel, and 
to follow Him — in order not to lose respect in 
society, honor in a world adulterous and sinful. 
These allow themselves to be carried away by the 
flow ofa worldly, sinful, vain, often very foolishand 
icis foolish and to 
their detriment to waste such precious time. They 
know the highest purpose of the life of man on 
carth, and about the sacrifice of redemption offered 
for them on the Cross. But a fully established way 
of life — their concept of the world, the peculiar 
false views held by theie friends on life, on faith, and 
on the Church — does not allow them to depart 
from this false path upon which they have placed 
themselves, nor permit them to come to themselves 
and contemplate their fate. 


‘They are pitiful slaves oftheir social circles, servants 
of a sinful world, lying in evil. But if you want, 


Curist is 


‘Thesun rises, and everything awakens, standson its 
feet, comes to life after the night's torpitude; diver- 
sified life begins to throb anew in the land beneath 
the sun. This chought came into my head this 
morning when I awoke from the cheerful chirping 
of the sparrows, which had awakened with the 
rising of the sun, which by their simple song 
anticipated my morning prayer to the Creator, 
Provider and Savior. From this thought my mind 
immediately passed to Christ the Savior, Whois the 
same in the unseen spiritual world as is the sun in 
the sensible, visible world. When Christ, the Sun 


Christian, to follow Christ and enterinto His glory, 
you must without fail follow after Him, fulfill His 
commandments, humble yourself, pray, love Him, 
suffer, and be patient. “In your patience possess ye 
your souls” (Luke 21:19). 


A cerrible retribution awaits unfaithful Christians, 
because they have rejected God’s great concern for 
them and the sacrifice of the Lord Jesus Christ 
offered for them on the Cross. They are ashamed of 
Him, of His Gospel, of life according to the Gospel. 
And He will be ashamed of them when He comes in 
the glory of His Father to judge the world; He will 
not recognize them as His own, and will case them 
away from His presence forever. “Whosoever... 
shall be ashamed of Me,” says the Lord, “...in this 
adulterous and sinful generation, of him also shall 
the Son of man be ashamed when He cometh in the 
glory of His Father with the holy angels.” A horrible 
fate. And so, while we have time, let us reject the 
passions, lusts of the flesh, lust of the eyes, and the 
pride of life. [According to the fathers, these three 
represent love of pleasure, love of money, and love or 
praise, all three being the offspring of slf-love.] Let 
us not fear the Cross leading to eternal glory, and let 
us follow after Chrise withoue turning back, wher- 
ever He may command; for where He is, there also 
will His servant be John 12:26). Amen. 


Risext 


But now is Christ risen from the dead, 
and become the first fruits of chem that slept. 
—1 Cor 15:20 


of righteousness, comes down to the faithful, lov- 
ing, penitent soul of the Christian, the soul forth- 
with comes to life, is illuminated, rejoices, so that 
the very body becomes vigilant and healthy from 
the enlivened and awakened soul. But this is 
unseen; unseen, the spiritual Sun rises in the soul; 
unseen, It acts; unseen, It also descends, leaving the 
person again in darkness and sinful corpitude. 


And behold — the hour will come; on us will rise 
and be visible our righteous Sun, Christ God, 
when there comes the second, terrible coming of 


= i 


theSon of God. Thenall thedead will come to life 
at His voice and will stand aright in an instant. 
The hour will come, in which all those in the 
graves will hear the voice of the Son of God and, 
having heard, will come to life, and those who did 
good will come forth to the resurrection of life, but 
those who did evil o the resurrection of judgment 
(John 5:25, 28, 29). 


A miraculous, stunning revelation of the power of 
God: the body, after decaying in the earth, being 
burne by fire, drowned in water, consumed by land 
or sea animals — the body which has become dust 
will arise in a new, incorruptible form, joined now 
for endless ages with its soul, either for eternal joy 
and beatitude, or for eternal woeand suffering, The 
resurrection of the dead will inexorably occur, just 
as the sun inexorably rises upon the earth and those 
born of the earth, just as inexorably as spring comes 
after winter, and after spring the fruieful summer, 
just as surely as Christ rose from the dead. 


But Christ arose from the dead, the Firstborn of the 
dead, says the Apostle. “I am the first and the last; 
Tam He Who liveth and was dead; and behold, lam 
alive forevermore, Amen; and have the keys of hell 
and of death” (Apoc. 1:17-18), says He Who Him- 
self arose and ascended into heaven and sitteth at 
the right hand of God the Father. If the Firstborn 
of the dead, the God-man Jesus, Who died in order 


to conquer death and grant resurrection to the 
mortal human race, arose, then of course all will 
arise. If there is the beginning of resurrection, 
Christ, then there will occur, without doubt, the 
resurrection common for all men. By His eternal 
life asa man, following His death and resurrection, 
the Lord assures us of eternal life, which will begin 
for us also after the general resurrection. 


“I, He says, am He Who liveth and was dead; and, 
behold, I am alive forevermore.” And to these 
words He adds sweet consolation with the words: 
“Thave the keys of hell and of death,” asifto say: Do 
not be afraid; the keys of hell and of death are with 
Me now, your Savior, your Brother in humanity, 
Who redeemed you from your sins and from con- 
demnation to hell; no one will lock you there if do 
notlock you. Iam the Conqueror of hell and death. 
“All powers given unto Mein heaven and in earth” 
(Macc, 28:18). 


O divine, © dear, © sweetest voice of Thine, 
overfilled with love and compassion for the mortal 
race, our immortal Savior! We thank Thee for Thy 
comforting words. Do not lock us in hell, we who 
are deserving of imprisonment there for eternity 
because of our sins. Have compassion, forgive, 
cleanse our sins, and teach us to live according to 
Thy holy commandments. Teach us Thy statutes. 
Amen. 


‘There is not one of us who can look directly at the orb of our sun as it mounts up in 
splendor to the heavens; for our eyes, weakened by its rays, are beaten down, But we 
can sce the mountains glistening in the suntise, and know from then that the sun has 
risen. We then, who cannot let ourselves look on the Sun of Righteousness, let us look. 
up to the mountains which shine in His splendor, the holy apostles, who shine so 
clearly by their virtues, who glitter with miracles, who are flooded with the radiance 
of the Risen Sun Who, invisible in Himself, as it were makes Himself visible to us in 


these sunlit mountains. 


— Sc. Gregory the Great, 
Pope of Rome, + 604 AD 


PASCHAL EPISTLE 


HIS EMINENCE AGAFANGEL 
BISHOP OF TAURIDA AND ODESSA 


CHRIST IS RISEN! 


Honorable bishops and pastors, dear brothers and sisters! 


For you were called to freedom, brethren (Galatians 5:13) 


(Our Lord Jesus Christ became the first man, from 
the time of Adam, to be free from the sovereignty of 
sin and death. And He, through His Resurrection, 
endows all people with the possibility co be simi- 
larly free ... and you will know the truth, and the 
ruth will make you free (John 8:32). 


‘The life within Christ’s Church (just as with every 
faithful follower of Christ) existed and exists free 
from any dependence, no matter how small, on the 
outside world, and this freedom is one of the most 
important aspects of the Church ... where the 
Spirit of the Lord is, there is liberty II Corinthians 
3:17). The church's freedom is founded upon and 
is inseparably linked to its unity, holiness, collegi- 
ality and apostolic succession, which profoundly 
distinguish it from other religious movements and 
the rampant permissiveness of this world. God calls 
upon us all to acquire and treasure this freedom, 
without which real spiricual growth is unthinkable. 
Ie was for freedom that Christ set us free; and 
therefore keep standing firm and do not be subject 
again to a yoke of slavery (Galatians 5:1). These 


Apostle Paul declares in his epistle to all of us. 


words of the apostle yer again take on special 
relevance in our age, as we find ourselves in circum- 
stances where a system of global control is steadily 
being established in society. We must clearly see all 
the processes occurring around the Church, lest, 
withouteven knowing it, we become helpless slaves 
rooneexternal power oranother. Atthesametime, 
it makes no sense for us to reject and deny those 
societal structures which, though they have no 
bearing on theessential nature of the Church, allow 
secular unity. ‘The truth is always free from ex- 
tremes, and that, I believe, presents the greatest 
difficulty for those who desire to abide in it. 


I congratulate all of you with the priceless gift of 
freedom, which we have received from the Resur- 
rected Lord, the value of which cannot be sup- 
planted by any riches of the world surrounding us. 


I congratulate you with the glorious Resurrection 
of Christ! 


Truly, Christ is Risen! 


+Agafangel 
Bishop of Taurida and Odessa 
Chairman of the Provisional Supreme 
Ecclesiastical Authority of the Russian 
Orthodox Church Abroad 

Odessa, Pascha of Christ, 2008 


THE HOLYICON OF THE RESURRECTION 
BASIC PRINCIPLES FOR OVERCOMING AN UNFRUITFUL DISPUTE 


The document which follows, reprinted by 
kind permission of the Monastery of SS 
Gpprian and Justina, has been substantially 
‘modified in format from its original, to better 
suit it toa journal presentation. The extensive 
(and excellent) footnotes, as well as references 


10 the Greek original, have been reduced to 
those which we felt important to understand- 
ing the article. The original (in English or 
Greek) is t0 be found in pdf format at htep:!! 
www.synodinresistance.org/Theology_ent 
Teonology. html 


‘Tue LANGUAGE OF ICONOGRAPHY 
aS DEPICTIONAL THEOLOGY 


Ichas been very apely written that “Every Orthodox 
icon expresses a truth which is, at the same time, a 
common experience of the One, Catholic Church. 
There is no place, here, for individual inspiration. 


Consequently, as the “Russian Kontoglou,” Leonid 
Ouspensky, observes: “One cannot consider every 
image, even one that is very old and very beautiful, 
as an infallible authority, especially if it originated 
in a time of decadence such as our own, Such an 
image may correspond co the teaching of the 
Church or it may not. Ie can deceive rather than 
teach. In other words, the teaching of the Church 
can be falsified by the image as much as by word 
[written or oral). For this reason, the Church has 
always fought not for the artistic quality of its art, 
but forits authenticity; not forits beauty, but for its 
truth. ** 


‘The Orthodox icon, as depictional theology, con- 
stitutes a codified language, which — particularly 


* Cr. Spyros Martines, “Prologue” to the Greek edition of 
Ouspensky, Leonid, The Theology ofthe Icon in the Ortho- 
dox Church. 

** Ouspensky, op.cit, In some cases the English text has 
been modified to reflect the Greek translation used by the 
author of this article. Subsequent references embedded in 
text simply as “Ouspensky” 


Holy Monastery of Saint Luke 
Lebedels, eleventh century 
with regard co events from the Old and the New 
Testaments — does not confine the meaning of the 
events (0 their historical place or the temporal 
instant at which they occurred, but cranscends 
these factors in order to teach us a dogmatic truth, 
‘o wit, their eal meaning. 


Thus with regard, for example, to the architecture 
in an Icon, the building (or the landscape: the cave 
in the icon of the nativity of our Savior, and also in 
the icon of the resurrection) indicates the place in 
which the event occurs, but “never encloses the 
scene; itonly acts.asa background, so that the event 
does not occur in the building, but in front of it” 
[Ouspensky]. 


‘We can observe, during the period of theological 
decadence in the regions of the Orthodox East 
(From the end of the sixteenth century through the 
beginning of the seventeenth century), a gradual 
loss of understanding of the language of iconogra- 
phy and, at the same time, the profound influence 
of Western models of thought and art. An 
immediate consequence of this loss was the preva- 
lence of (at times unbridled) imagination and an 
effort to adhere to the historical place or the 
temporal moment of the events in question, 
which were henceforth presented in a completely 
naturalistic manner (and moreover, inside 


buildings or within landscapes), entirely stripped 
of their deeper theological essence — their 
iconographic meaning, 


The footnotes and comments of St. Nikodemos the 
Hagiorite in the Rudder* that creat of the holy icons 
represent “a typical example of this development,” 
as Leonid Ouspensky remarks: “St. Nicodemus’ 
understanding of sacred artis permeated with west- 
ern rationalism"; “the seven reasons [sic; St 
Nikodemos actually cites only six reasons — trans.) 
for the veneration of icons he enumerates lack all 
theological significance, and the essential one — 
that of witnessing to the incarnation —is missing”; 
“the context of the general concepts of St. 
Nicodemus and those of his time [betrays the 
replacement of] the traditional Orthodox artistic 
language by the language proper co Roman 
Catholicism” (Ouspensky]/ 


Historica DeveLopment 


Within the historical parameters of this develop- 
ment, during which, as we have said, the language 
of Orthodox iconography was lost, the Latin type 
gradually came to prevail in depictions of che 
resurrection. 


This type was created in the eleventh century in the 
West and became familiar through Giotto (Giotto 
di Bondone, 1266-1337), although its different 


forms, especially in the sixteenth and seventeenth 
centuries, vary quite widely: “The Lord is repre- 
sented holding a banner of victory as He is raised in 
the air as if by a vigorous jump from a sarcophagus 
tomb, whose slate covering is raised by an angel, 
obviously to permit Him to exit, while the guards 
are shown fallen upon the ground”; “The Western 
type showing Christ jumping out of the grave was 
imposed upon Orthodox iconography during the 
Turkish domination (especially from the 17 cen- 
tury; see facing page) through the influence of the 
West. Ir became practically the prevalent icon of 

a type not 


the resurrection, when in essence it is 
only untraditional but unorthodox. 


*** which became a source for 


Western gravures, 
the borrowing of new iconographic compositions, 
contributed significantly to the spread of Western- 
style iconography and its direct influence on 
Orthodox painters, from the sixteenth century 
onwards. “The Western depiction (in terms of 
iconography and technique) of the resurrection was, 
subject especially dear o Cretan iconographers in 
the seventeenth century and to artists of the so- 
called Heptanesian School in the seventeenth and 
cighteenth centuries. I believe that this preference 
for the Western-style rendition of the resurrection 
is due, inter alia, 0 the influence of pilgrims to the 
holy places, since above the entrance to the All- 
Holy Sepulchre there was a similar (Western-style) 


(all footnotes next page) 


Holy Monastery of the Pantocrator, Choras (Kariye Camii), Constantinople, fourteenth century 


= 


‘The oldest example of such a Western-style icon, 
by Elias (Leo) Moskos (+1682, Zakynthos), painted in 
1657, now housed in the Byzantine Museum in Athens. 


icon of the resurrection, which was reproduced on 
variety of souvenirs for pilgrims and thus became 
a model for many artists.” **** 


However, according to the Byzantine iconographic 
type, the resurrection — as early as the eighth 
portrayed primarily by the descent of 
to Hades. 


century — 
the Savior 


“This iconographic type represents the Lord in 
Hades surrounded by a radiane glory; He is tram- 
pling upon the demolished gates of Hell and bears 
in His left hand the Cross ofthe resurrection, while 
with His right hand He raises from a sarcophagus 
‘Adam, who represents the human race” (Kilokyris) 


* The Sacred Rudder; “Prolegomena” to the 7th 
cumenical Synod. Cited from the Greek edition: English 
text now only available on CD. 

** Constantine D. Kalokyris, The Essence of Orthodox 
Iconography, trans. Peter A. Chambers (Brookline MA, 
Holy Cross, 1971), 

*** Gravure (etching): the art of engraving drawings on the 
surfaces of various hard and resistant materials for repro- 
(lithoraphy, xylography 


‘Ages, gravure underwent significant development, starting 
with images carved in wood 

‘#4 Yuri Pianitsky, in Icons by Cretan Artists [in Greek, 
no English translation; 1993). 

**5#* Monk loannes-Charilos Branos, The Theory of leo- 
nography [in Greek, no English transtation; 1977}. 


The so-called Byzantine type became very popular 
and was never called into question, and was in fact 
promoted by ecclesiastical authority, by fathersand 
synods, in both practice and theory. 


“In Byzantine are, the composition of the descent 
into Hades crystallizes during the tenth and elev- 
enth centuries, while in the Palzologan period it is 
enhanced with new details. In the same period, 
thereemergesa fixed composition with many varia- 
tions” (Piatnitsky]. 


Famous representations of the descent into Hades, 
which attest 10 the homogeneous and uniform 
Tradition of Orthodoxy regarding the subject in 
question, include those in the Monastery at 
Daphni, in the Monastery of Hosios Loukas (p. 7), 
in the mosaics and frescoes of the Palzeologan era 
(eg, in the Church of the Holy Apostles, in 
Thessaloniki, p. 11), and in the Monastery of 
Chora [Kariye Cami], in Constantinople, p. 8), 
those found in monasteries, and chose featured in 


‘numerous portable Icons. 


Ic should be noted that “all traditional depictions 
{of this type], whether in manuscripts, frescoes, or 
portable icons, bear the inscription “The Resurre: 
Such inscriptions as “The Resurrection of 
3” or the “Descent into Hades” are rare,”***** 


Victor, seventeenth century 


I is very striking that St. John of Damascus (680- 
749) knows only one icon of the resurrection, 
which he considers consonant in every respect 
with the ecclesiastical tradition up co his time, and 
which he describes: “We have received Her [the 
holy Church of God] from the holy fathers thus 
adorned, as the divine Scriptures also teach us: 0 
wit, with the incarnate ceconomy of Christ... the 


annunciation of Gabriel to che Virgin, etc., the 
nativity, efe....;and likewise, the crucifixion, et...5 
the resurrection, which is the joy of the world — 
how Christ tramples on Hades and raises up 


Adam.” * 


The saint subsequently addresses these points in 
greater detail: 
comes from a pagan milieu and says to you: ‘ 
me your faith, that I, too, might believe’} asks: 
“Who is this thacis crucified? Who is this thar has 
risen and is trampling on the head of that old 
man?” Do you not [O man], teach him from the 
“This crucified man is the Son of 


“Suppose an unbeliever [who 
ow 


icons, saying 
God, Who was crucified to take away the sins of 
the world. This man Who has risen is He Who 
raised up with Himself Adam, the forefather of the 
world, who fell through disobedience. He is 
trampling on Hades, which held Adam for so 
many years bound in unbreakable fetters and bars 
In this way you 


in the nethermose regions’? 
gradually bring him to the knowledge of God 


It should be especially emphasized that the 
Synodikon of Orthodoxy mentions the icon of the 
resurrection in terms similar to those of St. John of | 
Damascus: “For in the icons we see the suffering of 
the Master for our sake, the Cross, the Tomb, and 
Hades deadened and despoiled.” ** It is note- 
worthy that in the foregoing text the words “the 
resurrection and the egress from the romb” are not 
added, because holy Tradition has always regarded 
“trampling on Hades and raising Adam” asa repre- 
sentation of the resurrection. ** 


One authoritative contemporary theologian, with this 
centire set of issues in mind, assures us that “The 


* St.John of Damascus, “Demonstrative Discourse Con- 
cerning the Holy and Precious Icons,” Patrologia Graeca. 
** Triodion, for the Sunday of Orthodoxy 


Domenikos Theotokopoulos (“El Greco”) 
Madrid, seventeenth century 


Church decided to regard the descent into Hades asa 
Thequintessential icon 
of the resurrection of Christ is considered to be His 
descent into Hadss... To be sure, there ae also icons 
of the resurrection which depict Christ’s appearance 
tothe myrth-bearing women and thedisciples, burthe 
icon of the resurrection par excellence is the shact 
ofdeath, which took place at the descent of Christ 
Hades, when His soul, together with His Diviniry, 
went down into Hades and freed the souls of the 
righteous ones of the Old Testament, who were 
awaiting Him as their Redeemer. “** 


trucicon of the resurrection... 


*** Metropolitan Hierortheos of Noupaktos, The Feasts of 
the Lord; Greek, no English translation, 1995. 


== 


Thessalonica, fourteenth century 
‘THEOLOGICAL ANALYSIS 


Orthodox theology regards the Latin/ Western type, 
avis the representation of the resurrection, “as 
unhistorical, simply impressionistic, and essentially un- 
orthodox,” and characterizes its adoption as “a compro- 
mise to the detriment of the Orthodox Tradition of 
worship and doctrine,” which “is} in no way permis- 
sible,” since it leads “to artistic syncretism” [Kalokyris). 


‘The Orthodox icon of the resurrection isa dogmaticicon 
—thatis, ivexpresses a dogmatic truth, the real meaning 
of the event and, as such, transcends the historical place 
and the temporal moment at which it occurred: “The 
quality of theological tradition is reflected in the icon of 
the resurrection, which requires a purely mystical inter- 
pretation of this event.” * 


* Miche! Quenot, The Resurrection and the Icon, Greek trantation 
1998 cited; no English translation known (original presumed 
French), 


This dogmatic icon of the resurrection high- 
lights, with truly exceptional emphasis, notan 
individual historical event (the bodily resur- 
rection of the Savior), nor an historical mo- 
ment (the Savior's egress from the tomb), but 
rather, the dogma of the abolition of Hades 
and death as well as the resurrection of hu- 


manity. “The resurrection of Christ is simul- 


tancously also the resurrection of humanity”; 
“the resurrection is not only the resurrection 
of Christ,” but a majestic universal event, a 
“cosmic event”; /Branos] “Christ does not 
come out of the tomb but out from ‘among 
the dead,’ ek nekron, ‘coming up out ofdevas- 
tated Hades as from a nuptial palace.” ** 


One way or another, “Christ could not have 
come out of the tomb, since, in descending 
into Hades, He ascends again to the Father, 
followed by liberated slaves” (Quenot]; Christ 
was not raised alone, but together with 
humanity. 


The resurrection, accor 
types “portrays a historical moment,” that is, 
ic essentially “starts from Christ's egress from 
the tomb,” (Branos] whereas according to the 


ing to the Western 


Orthodox type, “it reveals, that is, makes 
manifest the victory of the Cross”; “the de- 
scent into Hades is already a resurrection”; 
“the great triduum mortis constitutes the mys- 
tical days in which the resurrection is accom- 
plished.” *** 


“Hades does not exist as a particular place; it 
isa symbol,” **** which hints ar the domin- 
ion of death and the Devil, and, consequently, 
a lack of communion with God. 


“In the Orthodox Tradition, Hades is not 
simply a particular place, but the dominion 
of death and the Devil. We say that the 


** Paul Evdokimov, The Artofthe Icon: A Theology 
of Beauty, trans. Fr. Steven Bigham, 1990, 

*** Protopresbyter Georges Florovsky, “Of the 
Death on the Cross”, in An Analysis of Matters of 
Faith; Greek trans. 1977, English original not cite. 
*+*9* Nikos A. Marsoukas, Dogmatine and Symbolic 
Theology, 1985. 


souls of people who are in the power of the Devil 
and death exise in Hades.” (Met. Hierotheos) 


“Ieis in this sense that we should regard the teaching 
of the Church about the descent of Christ into 
Hades, that is, chat Christ entered the realm of 
death and consented to die, whereupon by the 
power of His Divinity He conquered death, render- 
ing ic completely impotent and feeble, and gave 
every person the possibility, by His own power and 
authority, to escape the dominion, the sway, and 


the power of death and the Devil.” fibid.] 


The holy resurrection of our Savior, as a mystery, 
was invisible and outside the laws and processes of 
other resurrections, since through the resurrection 
and in the resurrection we do not have a simple 
resuscitation of the Master's Body and its egress 


forexample, in the case of St 
dd the [even- 


from thesepulchr 
Lazarus (a mi 
tual] return of his body to corruption), but its 
transition, as being henceforth “one with God” 


ble to all a 


cle perce 


and, in an ineffable mystery, to uncreated re: 


that is, we have an ontological transformatio 


“O Lord, while the grave was sealed by the 
ones, Thou camest forth from the sepulchre: 
Thou wast born of the Theorokos. Thy bodiless 
Angels knew not how Thou becamest incarnate; 
the soldiers who guarded Thee did not perceive 
when Thou didst arise. For both these things were 
kepescaled for those who inquired, but the wonders 
were made manifest unto those who worship the 
mystery with faith. Do Thou grant unto us who 
praise it exultation and great mercy.” 


Since the resurrection o 
abolished death, “it 
change and henceforth the spiritual body of glory 
could reappear in this world without being re- 


Christ was a victory that 
constituted an ontological 


strained by its laws.” (Evdokimov] 


St. Nikodemos the Hagiorite, in his commentary 
on the “prefiguration” and “foreshadowing” of the 
saving passion and “supramundane resurrection” 
of our Lord, makes the following very pertinent 


observations: “Why does [St. Cosmas] the 


* Paraklitiké (Octoechos), plagal of the first tone (tone V), 
‘Sunday matins, first sticheron on the Praises. 


Matthias Grunewald, six 
Melodise call the resurrection of the Lord 
‘supramundane’?. Because it is above all compre- 
hension and knowledge of the people of this world, 
to say nothing of the Angels: for it cranscends all of 
the bounds and laws of nacure, and is a work and 
accomplishment of God’s omnipotence.” ** 


A lucid commentary on this patristic viewpoint is 
provided by Leonid Ouspensky, who writes, inter 
alia, as follows: “The unfathomable character of 
this event for the human mind, and the consequent 
impossibility of depicting it, is the reason for the 


* Si. Nikodemos the Hagiorite, Commentary on the Great 
Feasts, 1836: “Jonah stretched forth his hands in the form 
of a cross within the belly of the sea monster, plainly 
1e redeeming passion. Cast out thence after 

eshadowed the supramundane resurrec- 

tion of Christ our C 
enlightened the world by His sisi 
(Canon of the Exaltation of the Cross, ode 6, 


Asst 


absence, in tradicional Orthodox iconography, [of any depic~ 
tion] of the actual moment of the resurrection.” * 


Since, therefore, the resurrection of our Lord is unquestion- 
ably “supramundane,” as being “above all comprehension 
and knowledge,” we may likewise characterize as 
“supramundane” the “co-resurrection”, that is, the “univer- 
sal redemption” of the human race, which was accomplished 
through the resurrection of our Savior, the God-Man. How- 
ever, as a universal, cosmic, and supramundane event, it 
cannot be circumscribed and captured photographically in a 


definite, temporal instant. 


As Professor Constantine Kalokyris so very aptly writes, since 
“che Orthodox (iconographic) type” of che resurrection 
expresses simultaneously these two “supramundane” events, 


* Leonid Ouspennsky, in Leonid Ouspensky and Vladimir Lossky, 
The Meaning of Icons, SVS Press 1982 


“itis not merely, asin the Latin type (exit 
from the grave), a visible declaration of 
that very instant in time only, when the 
event of rising from the grave took place”; 
“for the manifestation of the event of the 
resurrection in the visible world, that is, 
for its more empirical representation, 
Orthodox iconography has the type of the 
myrth-bearers by the tomb, where the 


shining angel sts 


Let us reiterate that the so-called Byzan- 
tine type, as the authentically Orthodox 
dogmatic icon of the resurrection, has 
always borne the inscription, “The Res- 
urrection,” and not, “The Descent into 
Hades,” in order to represent symboli- 
cally the twofold “supramundane” event 
and co render perceptible the resurrec- 
tional apolytikion: Christ is risen from 
the dead, trampling down death by 
death, and upon those in the combs 
In this case, we have an 


bestowing life 
identity of icon, hymnography, and 
theology 


Concuusions 


An understanding of the foregoing funda- 
‘mental theological truths, which are codi- 
fied in the so-called Byzantine type of the 
resurrection, provides us with a direct 
response to the false dilemma: “How is 
Crise co be depicted in the icon of the 
resurrection? With His resurrected body 
or without it?” (Branos} 


Since in this sacred icon ic is not simply 
and solely the descent into Hades of the 
deified soul of the Savior that is repre- 
sented (an event which cannot, in fact, 
be depicted), but the dogma of the abo- 
lition of death and Hades and of the 


** Kalokyris, The Essence of Iconography: see 
also Ouspensky, The Meaning of Icons, regard- 
ing this icon of the resurrection as having al- 
ready taken place, in accordance with the Gos- 
pel narratives. 


resurrection of humanity, then we reply as 
follows: 


Christ is to be depicted with His resurrected body, 
holding the Cross, of course, and bearing the sym- 
bols of the victory won through His passion — that 
is, the prints of the nails in His hands and feet, but 
without being encompassed by the realm of Hades 
and death, which (as background) is placed beneath 
‘or behind Him, in order to show that He has 
overcome, defeated, and abolished it. 


Before us we have the mystery of the death and 
resurrection of our Savior, ofthe victory over death, 
and of the harrowing of Hades: “Although His holy 
soul was parted from His body during his three-day 
death and descended into Hades, while His body 
lay in the tomb, nevertheless, the substance of His 
Divinity was inseparable from both His soul and 
His body. Hence, presencin the tomb through His 
body, It rent death asunder; present in Hades 
through His soul, ic freed the souls in Hades.” * 


The Orthodox type of the resurrection, in a most 
profoundly cheological way, succeeds in initiating 
us into this “other-worldly” twofold mystery, 
whereas the Western type is incapable of initiating 


us into this mystery, bereft as it is of historical 
exactitude or theology. 


Ic is now possible for us, through this prism, to 
evaluate the views of St. Nikodemos the Hagiorite, 
who pur forth his opinion on this subject, but not 
ina dogmatic spirit. Rather, he submitted it to the 
judgment of the Church, since — as he himself 
writes — “the final arbiter in che Church” is an 
‘Ecumenical Synod, which is the “personification” 
of the Church. 


“Whar matters to us is not what some fathers have 
said o thought, but what Scripture says, what the 
Ecumenical Synods say, and what the common 
mind of the fathers says. For the opinion of certain 
individuals in the Church does not constitute a 


dogma”; “the opinion of a multitudinous and 
Ecumenical Synod is preferable by far to the 
gle individual” (St. Nikodemos). 


‘St. Nikodemos, Commentary on the Great Feasts: “Thou 
wast slain, but not separated, O Word, from the flesh that 
Thou didst share with us; for though Thy temple was 
destroyed at the time of Thy passion, yet the Hypostasis of 
‘Thy divinity and of Thy flesh {are] but one; in both Thou art 
the Word of God, both God and man.” (Canon of 
Great Saturday, ode 6, troparion 1). 


Isia fine thing to build oneself splendid houses, to have many servants, to lie and gaze 
ata gilded roo? Nay, rather, i is superfluous and unprofitable, For there are other 
buildings far brighter and more majestic than these: On such should we gladden our 


eyes: for there is none to hinder us. 


Do you wish to see the fairest of roofs? Areventide look upon thestarred heaven. “But,” 


says someone, "this roof is mine." 


Yet in eruth this is more yours than that other. For 


you it was made, and is common to you and your brethren; the other is not yours, but 
theirs who after your death inherit it. Theone can do you the greatest service, by guiding 
you by its beauty to its Creator; the other the greatest harm, becoming your greatest 
accuser at the day of judgement, inasmuch as it is covered with gold, while Christ has 


not even needful raiment. 


Letusnor, lentreat you, besubject co such folly: lec us not pursue things which flee away, 
and flee those which endure; let us not betray our own salvation, but let us hold fast co 
our hope of what shall be hereafter; the aged, as certainly knowing that buta little space 
oflifeis lef us; the young, as well persuaded that what is left is not much. “For that day 
cometh like a thief in the night.” 


—St. John Chrysostom 
Homily 47 on Se. John 


AHARD LIFE AND A GOOD DEATH 
THOUGHTS ON REPENTANCE 


This is certainly an unusual piece for Living Ortho- 
doxy, but it so heart-warmingly relates a personal 
experience with life and death that we thought it 
worthy oftharing with our readers. Our thanks to the 
author for sharing so intimately her own experience 
with the life and death of her father. 


Thave just read the preface to Eternal Mysteries 
Beyond the Grave and find Archimandrite Pan- 
teleimon telling us: 

“In our time, full of unbelief and doubr, when 
aman’s ‘holy of holies,’ his soul, is intruded (upon) 
order to be totally disrupted and made to lose 
faith in an unlimited rational Being — faith in that 
which makes the sorrowful earthly life olerable — 
— ir should be most useful and salubrious for us to 
share with others well attested facts from our own 
life or thar of our relatives and acquaintances; facts 
which have to do with miracles, wonderful cures, 
and extraordinary appearances of souls from an- 
other world, Unfortunately, however, unusual 
events which do not issue from this world, instead 
of being widely proclaimed, remain nonetheless 
hidden by tens, hundreds, and thousands of people, 
partly because of a false sense of shame felt toward 
unbelievers, partly again because of a jealous pro- 
tectiveness, a desire to keep the miraculous occur- 
rences from the outsiders. Sell, euthful accounts 
about miraculous cures and other unusual occur- 
rences might, if not entirely, at least partly widen a 
Christian’s moral and religious horizon and 
strengthen him in his faith in God's ever-watchful 
Providence...” 

I would, in light of this, like to share the 
following recounting of the life of my father and his 
lase days on earth, For me, a convert to holy 
Orthodoxy, this example further solidifies the reali- 
ties of life and death for each soul and the correct 
ness of that which the Orthodox Faith teaches us. 

I became Russian Orthodox in 1990 (17 years 
ago) with my two dear children, after having lived 
avery hedonistic and debauched lifestyle. Ortho- 
doxy, for me personally, became like a breath [had 


never taken before. This being so, what happened 
during the last days of my father’s terminal cancer 
in 2001 was one more blessing from God. Ithelped 
me to know that, by accepting Orthodoxy as my 
faith, [had accepted the Truth I was looking for. 
My dad, over a succession of years, received many 
blessings from God. 

This is not a scholarly piece, but merely a recall 
of some events that are pertinent co understanding 
why I was afraid for my father to die without 
repenting. Finally, I will give an account of what 
happened during the last few weeks of his earthly 
life. Ieis written with the love of a daughter for her 
father and, hopefully, as. testament to the mercy of 
God towards every living soul. 


‘THe YOUNG Years: 

My dad was born in 1922 into an Australia that 
was already well and truly affected by the inroads of 
socialist and communist thinking, as was most of 
the world by that stage. He was the second son of 
sixchildren. His mother was very pious Catholic 
woman (converted from Anglicanism), who had 
great devotion to the Mother of God. She wasn’t 
a perfect mum, but she tried to live her life accord- 
ing to the Christian principles she had been given. 
‘They lived in an isolated area that was only acces- 
sible by river. She was the type of lady who would 
puther own house in order, and then head up-river 
to care for someone who was sick and ailing and 
unable to care for her own children, ‘The men 
would often be away during the harvest season, 
traveling by river and sea to Sydney to sel their 
produce. 

Every Sunday they headed to Church, and 
Dad served as an altar boy. As he got older he 
became more aware that the priests weren't always 
what they pretended to be, and caught a number 
of them being promiscuous with certain ladies of 
the congregation. My father's favorite line was 
“All priests are liars.” I don't know how many 
times I heard that growing up, and I still struggle 
toiignore it. He didn’t dislike all the priests; there 


ae 


were some that held his respect — but unforeu- 
nately, for attributes other than theological or 
religious reasons — more for their drinking capa- 
bilities or fighting skills. 

By the time he was a young teenager, he no 
longer artended church, and spent the rest of his life 
hating anything that had a religious connotation. 
He never hated Christ or His blessed Mother. He 
came t0 see Our Lord as the first communist 
minded One on earth, His brain became so messed 
up (especially after his service in the war), in rela- 
tion (o all these matters, that he used to say some 
odd stuff. But he believed in helping his neighbor 
and being honest and doing what was right accord- 
ing to the commandments. 


‘Tite War Years 

When the Second World War broke our, Dad 
couldn't enlist because he was employed in a job 
that was considered vital for the war effort. But 
eventually he got to enlist at the age of nineteen. 
When secing him off at the railway station, his 
mother fell to her knees and called out to the 
Mother of God to cover him with her protection 
and bring him home safe. It sometimes strikes me 
as strange that my children and were baptized into 
the Orthodox Faith in the Holy Protection of the 
Mother of God Church at Cabramatta, Sydney. 

He trained along with the other blokes and 
finally gor to New Guinea and started to see 
action. Waris nevera pretty picture, and what my 
dad saw affected him so badly that he constantly 
talked about itfor years, like he was trying to purge 
ir from his memory. Sometimes, when he related 
the stories to us of what he saw and did, I actually 
felt like I was there. My dad was what we call in 
‘Australian slang “a yarn-spinner”: someone who 
can tell a tale with extreme clarity. Sometimes, if 
it’s a funny story, he might add some embellish- 
ment to make it grander. But [ honestly don’e 
think in relation to his war stories that this was 
necessary. There was enough horror and gore to 
fill you in. 

My dad became enlisted in a very special unit 
whose identity was so secret no one knew about it 
(it’s still not mentioned on his headstone). Men 
were handpicked for the survival skills they had 


learned as kids in bush areas and other avenues. 
Their job was to seck and destroy, and to cause as 
much mayhem for the enemy as possible. Often 
they were dropped off in the middle of nowhere. 
They were alone, or with one of two others, and no 
supplies (they had to forage for their food) for up to 
three months at a time. My Dad spent his 21" 
birthday in the middle of the jungle, not even 
realizing it was his birthday. 

Suffice it to say, without exposing you to the 
lireral horrors of what happened, Dad on many 
‘occasions came across soldiers who had been har- 
nessed by various torture devices by the Japanese, 
who were begging for him co kill chem. Knowing 
that they had no hope of survival, Dad, and many 
others besides, did do this. What would I do? I 
don’t know; therefore, I won't judge them. The 
natives also fared very badly under the Japanese 
and, here too, decisions not easy to make were 
made. These actions began to affect my father in 
really bad ways. 

But in the gore of war, there are also good 
actions taken, and the Christian principles he was 
given as a child came through. On a number of 
occasions when nursing a dying soldier, the sol- 
dier would say that he had never been baptized 
and wished he had, So Dad, as he told me, would 
lovingly baptize him in name of the Holy Trinity, 
with no clergy around to facilitate, and wait with 
him till he passed away. On another occasion he 
saved the life of a young native woman and her 
unborn child. She was in labor, and the baby was 
breached. Being miles from her village she had no 
help and was becoming extremely weak. He came 
across some prig Aussie soldier who had been 
taunting her, and decided he would put her out of 
her misery. Dad was outraged when he found out 
from other soldiers that he had wasted time by 
taunting her, instead of sending for help when 
there was time, of taking her to the village. Dad 
had worked with a local ver in his area as a child, 
and had delivered a number of animals. So he 
helped this woman and delivered the baby. He 
sent others to the village to get help so they could 
take her back and care for them. Then he beat up 
the prig who was going to kill her, and reported 
him when he got back. 
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‘Halfway through the war, Dad came home for 
some “R & R.” By this time, like many others, he 
was being adversely affected by what he did and saw 
during the campaign. He finally got ro Sydney, and 
boarded a train to head home. It was a long trip, 
about two hours by train, and he was pretty ex- 
hausced when suddenly this bloke started up about 
the food shortages. “Why should we have to go 
without sugar, so those b... soldiers can have it? 
And then there’s the beef shortages. Who gets it — 
the soldiers (Aussie soldiers were given bully beefin 
cans)! The poor guy went on and on and on, 
whinging and rubbishing the soldiers (there was a 
loc of communist and socialist activity amongst the 
community at that time, stirring the people). Then 
Dad, as he stated to me, just could not take it one 
second longer and, before he really realized what he 
was doing, he slipped into combat mode and threw 
the bloke off the train, He hita stanchion and died 
inscantly. 

According to Dad, he went numb in mind, 
body and all respects. He was just walking and 
talking. He hopped off the train atthe next station, 
and went back to Sydney. He rang home and told 
his father whar had happened, not really under- 
standing why he did it, or anything else. He just 
told his dad he needed time o think. He just 
couldn't cope with being in ordinary civilian sicu- 
ations. His father was a very tough father, and they 
weren't close, but he could tell Dad was nearing the 
breaking point. Grandpa had been involved in 
politics some years earlier and knew people in law 
enforcement. He got on to them straight away to 
advise them what of had occurred. He asked them 
not to approach Dad, but to put some military 
police on his tail and follow him around until he 
broke down. He knew it wasn’t far off, and chen 
they could help him. 

Finally Dad went co a lonely place, and after 
just sitting there for some time, burst into sobs of 
sorrow for what he did. He thought about the 
bloke’s family and felt ashamed. He was taken for 
rest and medical treatment to a local hospital be- 
cause they ascertained that his reaction was due to 
war fatigue. After some time Dad returned to the 
war campaign but was never really attached co any 
particular uni. My father returned a very different 


man from the war. He would never find rest in 
himself again. 


[AFTER THE WAR 

After the war Dad married and had three chil- 
dren. He lived a simple life, but never returned to 
thechurch, always claiming he was agnostic, but he 
never really fic char bill because he believed in the 
teachings of Christ. We were all baptized Roman 
Catholic (hesays for his mother's sake), butwe were 
never taken to church. His ideology was that we 
could make up our own minds later on (very typical 
thinking in Australia after the war). I was the 
youngest of three daughters, and the only one to go 
to church. Ac age ten, I started going to our local 
church. Dad wasn't happy, but he didn't stop me. 
‘After a while I started to notice the hypocrisy 
amongst some of the ladies, and felt disturbed by 
their behavior outside church, compared to what 
was preached inside, Dad’s words about church 
people became more concrete in my head. I 
stopped going to church. 

Acage thirteen I tried one more time going to 
church in another town. Everything was going 
‘okay until one day they announced they were doing 
a fund drive and that they had set up booths in the 
columns leading out of the church. Now, you 
couldn't get out of the church without going 
through the columns as they were very narrowly 
spaced. ‘The priest was there and demanding that 
Igive the church some money for the fund-raising. 
Iwas a thirteen-year-old schoolgirl; what money 
did Ihave? I told him that I gave all I had in the 
plate. He said that I must have some more. I told 
him that T only had enough to get home with. 
“Well,” he said, “I'm not letting you go until you 
give me some money.” 

1 looked ar this bloke as though he were the 
biggestidior in to the world. Sorry to say had those 
thoughts, but at the time I didn’t know any better. 
Istarted to call him some very unpleasant names. In 
the end, I just said, “My father’s right — all priests 
are liars!” and wich that I left, with him telling me 
I was a very rude girl. And I never went back to a 
Christian church again. Not until Orthodoxy! 

After the war years, time passed for Dad, and he 
was very unhappily married. My mother is a 
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wonderful person who had a very tragic childhood. 
Itmade her bitter and twisted and unable to accept 
any happiness atall. She hated life. Unfortunately, 
Dad didn’t know this when he married her, but he 
soon learned what he was in for. He was aman who 
loved life. Suffice it to say, ours was not a happy 
home, although there are happy moments to be 
remembered. Unfortunately, thestressand tension 
of the war years, and then the stress and tension of 
miserable marriage, took its toll on both partners. 
Dad became more violent and aggressive, and 
Mum did her best to stir him up so she could 
proclaim her martyrdom living with him. 

Don’e get me wrong: these were wo very fine 
people — apart! Together, they were poison for 
cach other. [love them both with all my heart, but 
T look back on our lives and see the misery they 
caused each other over 54 years. Dad was never 
really happy again in his life, except out on the river 
away from everyone. When my son was born, and 
old enough, they were inseparable on the river. 

My dad did actually fall in love with a lady 
whom he met via his cousin's mutual friendship. 
Neither intended it to happen; they just had so 
many things in common. This happened not long 
before we found our that he had had cancer for 
some years, I remember the day he told me about 
how he had just told her that he would not leave his 
wife, as he had made a promise to her before God, 
tolove her in all aspects and remain faithful. [twas 
extremely hard for him. Ido not condone adultery 
atall, but you must understand this man had been 
ina very long marriage of misery. The temptation 
to bite at the apple, as he said, was great. But in 
good conscience he could not do it. 


OrtHopoxy! 

‘Well, lors of things happened in our daily lives, 
as they do in everyone's. We had the usual big 
happy events, and the big traumatic events, and 
struggled our way through them. Anyone who has 
never lived without Christian foundations will 
never quite understand the misery that goes hand in 
hand with life's dramas when there is no founda- 
tion of Truth. I can say this because I have been on 
both sides of the coin now. 


In 1990 God blessed my two children and me, 
through a series of blessed events, to realize that the 
Orthodox Faith is the true Faith. I had actually 
been practicing Judaism, and was planning to be- 
come a Jewess, From that time, up till my Dad 
finding out about the cancer, we had many loud 
and lively debates about Truth, religion and other 
topics. Dad liked to provoke me and try and prove 
points thar religion was bunk. Bur he did like the 
fact that the children were getting “good moral 
standards and basic knowledge of good and evil,” as 
he putic. Acfirse I wasn't knowledgeable enough to 
give him what he really needed ro know. But then 
life chrew some really big curve balls for the children 
and me, and I gor very grounded in my Orthodox 
Faith, not by reading alone, but by living and 
experiencing the very essence of what is taught. 

Eventually, Dad and I reached the point where 
I was able to stop him in his tracks, and he would 
note that the answers that he received were “real.” 
You must understand that outside of Orthodoxy 
nothing is “real.” You can’t get straight answers 
from “outside” clergy. Their answers are usually 
“relative”. In Orthodoxy, to any question I have 
ever had (or others from those I know who have 
converted), I am able to obtain a “real” answer 
about life's meaning, life's problems, life's joys, and 
all chings. Icis such a pearl; I weep at this moment, 
because itis the greatest gift I have ever received, 
and I am so unworthy of it. 

Ie was this gift of Orthodoxy that helped to 
soften my Dada litle before he became ill. Over a 
period of years a number of events occurred with 
Dad’s health, in which miracles of major healing 
occurred due to the children’s faith and mine, 
furthered by Dad's enlightenment to ask for help 
from St. Nicholas. But I want to mention here 
briefly an important occurrence that is relevant to 
the final part of this story. 

‘When the children and I were baptized, my 
Mum and Dad both came. Before everything was 
ready for the baptism, we walked around the 
church together, talking about the iconography, 
and such. Of course, Dad was taking every oppor- 
tunity to have litle digs to try and ripple me. 
Suddenly, Dad stopped in front of the icon of Se. 
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Seraphim of Sarov (the one where heis kneeling on 
the rock), and looked fora time, and then said quite 
loudly and boldly, “He's looks like he would have 
been a real nice bloke. I think I would have liked 
him!” With thar, inside my head, Isaid, “You have 
just picked che saint to whom I will pray for you.” 
‘And from that time, until his death, I prayed 
‘earnestly to St. Seraphim to help my dad to come to 
understand before he died. 


‘Dan's Cancer 

‘When Dad was diagnosed with cancer, it sent 
him for a loop. He didn’t know what to do or say 
really. My dad had been this strong, masculine, 
healthy man who didn’t look anywhere near his age 
(78). [was extremely fearful because Dad, through 
‘out his life, had kept saying (especially as he got 
older), “ifI get cancer or something terrible I want 
someone to take me out.” He had asked me, and I 
juse said emphatically, “NO!” There was always 
such a spiritual battle within my father. His basic 
Christian understanding battled against the indoc- 
trination of socialism in his childhood. 

‘To my relieved surprise, there was no mention 
of euthanasia or any such thing, just, “Well, I'll go 
along with the Boss upstairs and what He says goes. 
When ies lights out, then i's lights out.” This was 
Dad's reference to God, but it was never said 
disrespectfully. Ie was actually said with respect. A 
lot of older Australians use that term that way. 

You have no idea how relieved I was. Ie was a 
most revealing and amazing walk through that time 
of Dad's illness, watching how God slowly (or 
suddenly) took away the precious vanities. First, 
Dad’s strength began co wane, and he was ex- 
tremely frustrated that he couldn’ do what needed 
to be done in the new house for Mum (she had 
moved closer to the children and me). He had to 
rely on others (not a strong point in our family). 
‘Then his beautiful mane of hair fell away with che 
chemotherapy. Dad had always had thick, beauti- 
ful wavy hair, which didn’t gray much over the 
years. This was a blow, but he took it in stride. 
‘Then, three weeks before he passed away, God took 
his legs. ‘The immobility was very hard for him to 
cope with. This man, who had been so active all his 
life, now could do nothing. 


Ic was beautiful co watch my father being 
humbled before our eyes. He changed so much. He 
was actually a very artistic and sensitive person, 
which came through in his painting and writing 
period. He became gentler, and I think the man in 
the end was more the real person, more him than 
the one we had known throughout his adult life. 
His aggression was a mask to protect the sensitive 
child inside, because his behavior could be ex- 
tremely childish at times. Unfortunately, only the 
children and I really understood what was happen- 
ing because of our Orthodox understanding. The 
others just saw him getting weaker and wearing out. 


‘Tue Nicut Berore Death Came 

Thad been in constant contact with my spiritual 
father at the time, advising him of what was hap- 
pening wich my dad. I was continually hoping that 
he would convert co Orthodoxy before he died and, 
most importantly, that he would repent. I think 
probably che lacter was my biggest worry, knowing 
his past and that there was the possibilicy thac he 
hhad not repented of it. My spiritual father gave me 
a blessing thar if he did request it, I could baptize 
him. We were a long way from any priests and time 
was running short. 

If I ramble here, I apologize, but what hap- 
pened that night is very difficule for me to put into 
succinct words, because it was, in some ways, 
overwhelming. 

Ic was very obvious that Dad would pass away 
either that night or probably the following day, so 
I decided I would stay with him for support, but 
also for myself. I really needed to know in what 
state he died. My father and I were very close; we 
were true mates. The visitors had left for the night, 
and the nursing staff had finished all their business, 
and Dad was ying quietand comfortable in hisbed. 
I went into the private ensuite for the room, and 
said my evening prayers. Iwas coming out to cross 
my bed and settle down for the night. Dad called 
outand asked if could give him some ice, as his lips 
were very dry. 

As he lay sucking on the small piece of ice, I 
noticed he looked in a particular direction in the 
room, towards the door ar the right hand side, into 
theroom. Hesmiled, and gaveasmall hand gesture 
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for someone to come forward. 1 couldn't see 
anyone, and I didn’t want to be unsteady in this 
situation and leap to conclusions. Then he started 
looking around the room frowning, lifting his head 
a little to look past me towards the window to his 
left. His look made me nervous (remembering 
what is written about death experience), so I made 
the sign of the cross on myself and also over my 
father. Again he looked over to the door, and 
smiled again, gesturing for someone to come 
nearer. 

He then asked for another piece of ice, which I 
gave him, and then he lifted his head and looked to 
the lefe with a slightly agitated look. Then he asked 
me to close the blind on the window. I was starting 
to sense there were more beings in the room than 
just us. I made the sign of the cross as I went to the 
window and closed the blind. Going back to the 
bed, Dad suddenly said, “Gee there's an awful lotof 
blokes in this room.” To which I replied, “Really? 
‘What color are they?” Dad looked around, search- 
ing for a description in his head about what he was 
seeing, Isaid, “They're not lack are they?” “Yeah!” 
then he laid his head down again looking towards 
the door and smiling. I made the sign of the cross 
over both of us and looked to the icon of the Most 
Holy Theotokos over his bed and starting praying, 
“Lord have mercy” over and over. It was the icon 
of the Protection. 

Then I noticed that he looked towards the end 
of his bed and slightly to the left, and again he 
smiled and signaled for someone to come forward. 
I was aware that there was a second being in the 
room. I will say at this stage I was glad to feel chat 
there was the possibility of an angel in a room full 
of demons. [twas reliefand a blessing. The time 
period of this occurring was approximately half-an- 
hour to three quarters-of-an-hour. ‘Then, quite 
suddenly, he opened his eyes wider and said, “What 
are you dressed like that for?” as he looked directly 
towards the end of his bed. I didn’t know what to 
make of it fora moment, and all I could think was, 
“If you're from God, please forgive him. IF you're 
from the Devil, bugger off” I looked to the icon of 
the Mother of God and said the prayer I had said 
previously. Ir dawned on me that it may (and I say 
‘may) have been St. Seraphim and that he may have 


been wearing priestly robes, which would make 
Dad say something like that. So I made the sign of 
the cross and then over Dad. 

As I watched with silent respect, I noticed Dad 
was listening very intently co something being said 
to him, and every now and then nodding his head. 
Then I noticed that the fingers on his right hand, 
which were lying down by his leg, were held in the 
position of an Orthodox person crossing himself. 
Then Dad looked at his fingers, and was trying to 
move his hand up whilst pulling his head up at the 
same time, as though he were about to try to cross 
himself. I regret to this day that I didn’t help him, 
bur I did not wane co interfere with what was 
occurring. This happened again a short time later. 
just kepe praying, “Lord have mercy,” on behalf of 
my dad throughout this visitation. 

Then, whoever had visited Dad left, and Dad 
very warmly looked straight up beside him on his 
right hand side and smiled. The whole room had 
changed, becoming warmer and lighter in feel. 1 
believe that the being who had stood by the door 
had moved closer to Dad. All of a sudden, Dad 
looked over to where the other being had been, at 
the left base of his bed, and said “No! I'm not 
coming. I'm not going anywhere!” And with that, 
the whole ching was over. Dad asked if he could 
have his brandy and milk (to help him sleep). 1 
ferched it from the nurse. Whilst he was drinking 
the milk Lasked him ifhe wanted to be baptized. He 
responded, “I'm already baptized.” I, stupidly, 
didn’t add, “to the Orthodox Faith.” I watched 
him go to sleep and then went to bed for the night, 
after thanking God for His mercies. 


‘Tue Next Day 

‘The next day dawned, and ic was usual hospital 
stuff for the firs bit and Dad was still alking. At 
around 9am I could hear Dad talking quietly to 
himself (I chink he was praying), and then I heard 
him say, “Father forgive me” out loud, and then 
something else quietly. Within a half-an-hour of 
this, Dad lost speech. He could no longer commu- 
nicate properly with people. Mum arrived about 
10 am, and so as to give them time alone, I went 
home and showered and had breakfast. I really 
wanted to be with Dad when he died, and his 
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extremities were already turning black, so it wasn't 
long before I came back to the hospital. Mum 
looked really fatigued, and for the first rime I saw 
my parents really lovingeach other. Wephoned my 
son, and Alex talked whilst Dad cried and listened 
and tried to talk to him. We couldn't find my 
daughter (we had major problems happening there, 
bur that’s another story). Dad wene into a semi- 
comatose state. Finally, I said to Mum, “Go home 
for a quick rest, I don’t think ie will be long now, 
and then come back and stay with him.” She was 
glad to go, I think; ic was all dawning on her he was 
really going and thatshe really loved him. How sad. 

Twas glad in a way thar she had left, because 
after what had happened the night before, | knew 
Dad had changed. He was different, and I wanted 
to read from the Gospel for him. Sol picked up the 
Bible next to his bed, and started reading. To this 
day L can’t remember what I read. But I remember 
looking up from the page, and there was Dad, with 
his eyes wide open, looking straight at me, perched 
on his elbow, nodding his head as I was reading. I 
said, “It’s truc, isn’t it Dad2” and he nodded harder. 
Then he said, “Quick! Quick!” and then nothing 
more, laying his head back on the pillow in ase 
comatosestate. I continued to read to theend ofthe 
chapter. Then, as I was standing up and closing the 
Bible and placing it on the table again, I suddenly 
fele the urge deep down in my heart to call oucto the 
Theotokos. I turned to the icon and suddenly, 


from my very depths I cried out, “Most Holy 
‘Theotokos save us!” and as said this Dad breathed 
in and never breathed out again. He was gone from 
this world. 


‘CONCLUSION 

Toften wonder (and i does haunt me) if when 
he said “Quick! Quick!” he wasn’t asking for bap- 
tism. Iwill never know. Unfortunately, the family 
didn’t believe what I said about the night before 
Dad’s death, and he was not buried in a godly 
manner. Icouldn’e bring myself to goto the funeral 
after what I had witnessed. They did one of those 
dreadful secular funerals for him. 

I now believe fully and completely everything 
the Church teaches and has handed down in true 
Tradition, and [ also believe that God is merciful to 
those outside the true Faith, who by the prayers of 
the faithful and, by their own conscience, come to 
repentance. 

I don’ know if my father is in heaven or hell, 
bur I do know his death was not what I was 
expecting. I hope and pray that God has been 
merciful to a man who tried to live by what had 
been taught to him in his youth, most especially by 
his mother, whom he loved and adored, respected 
and admired. He believed in always trying to be 
honest (as far as one is able) and fair and helping. 

Please pray for my father William. 


— Maree 


A certain brother from the Great Monastery was accused of fornication, and he rose 
up and came to Abba Antony, and there came brethren after him from that monastery 
to inform him about the matter and to take him away, and they began to accuse him, 
saying, “Thusand thus hast thou done,” and the brother made reply and said, “I never 


acted in this way.” Now Abba Paphnuti 


happened to be there, and he spake a word 


unto chem, saying, “I sawa man in the river with mud up to his knees, and some men 
came to give him help and drag him out, and they made him sink up to his neck.” 


‘And when Abba Antony heard him say this, he spake concerning Abba Paphnutius, 
saying, “Behold, indeed, a man who is able to make quiet and redeem souls!” And 
the eyes of those brethren were opened by the word of the elders, and they took that 
brother and he departed with them to their monastery. 


From The Paradise of the Fathers 


HIEROMARTYR BARLAAM, BISHOP OF MAIKOP 
AND THOSE WITH HIM 


Bishop Barlaam, in the world Gregory 
Yakovlevich Lazarenko, was born in 1888 (accord- 
ing to another source, 1879) in the village of 
Novoselitsy, Poltava province, was consured into 
the mantia with the name Barlaam and ordained to 
the priesthood. In 1919 he was consecrated Bishop 
of Lebedin by the future Hieromartyr Catacomb 
Bishops Macarius (Karmazin) and Parthenius 
(Bryanskikh). According to another source, how- 
ever, this consecration took place in Kiev at the end 
of 1923. In 1920 he became Bishop of Khorol, a 
vicariate of the Poltava diocese; in 1921, Bishop of 
Boguchar; and in the autumn of 1925, Bishop of 
Maikop in the North Caucasus. 

He was arrested in Maikop in 1925 for “anti- 
Soviet agitation”, and was imprisoned first in 
Rostov-on-Don and then in Moscow. In 1926 he 
was released and returned to the Black Sea. There 
he bought some land in the region of Zapovednoye, 
twelve versts from Tuapse. Soon he was joined by 
Hieromonks Justin (Smirnov) and Innocent 
(Kayudin) and other monks, who dug out an 
underground church (whose hatch was made of 
turf) in which secret services, confessions, ordina- 
tions and tonsures were carried out. On December 
12, 1926 he was arrested in the village of 
Zapovednoye, Tuapse region, but the affair was 
terminated by the North Caucasian OGPU on 
February 4, 1928. 

Hieromonk Justin, in che world James 
Nikolayevich Smirnov, was born in 1897 in Pskov 
province, ina peasant family, He was tonsured into 
the mantia with the name Justin and ordained to 
the priesthood. He was a “podgornovets”. He pro- 
tected Bishop Barlaam and later helped him flee to 
‘Central Asia. In September, 1929 he was arrested in 
connection with the Black Sea branch of the True 
Orthodox Church. On February 27, 1930 he was 
sentenced to be shor. The sentence was carried out. 

Hieromonk Innocent, in the world John 
Porfiryevich Kayudin, was born in 1908 in the 
village of Novo-Alexandrovskoye, Voronezh prov- 
ince, in a peasant family. He was tonsured into the 
mantia with the name Innocent. He was leader of 


the skete of the Archangel Michael in the village of 
eus in the upper reaches of the valley of the river 
Sochinki. In October, 1929 he was arrested in 
connection with the Black Sea branch of the True 
Orthodox Church. On February 27, 1930 he was 
sentenced co be shor. The sentence was carried out. 

Bishop Barlaam invited the Cossacks, the peas- 
ants and the desert-dwellers around Sochi, to join 
his caracomb organization. Secret discussions were 
held, always in the presence of his closest assistants, 
Monk Onuphrius and Nun Maria (Gershunenko). 
Many joined him. 

In Kanash-Tape a women’s monastery was 
formed under the leadership of Abbess Euphrosyne 
(Kotlova). And in Shuyuk another such commu- 
nity was led by Abbess Vera (Pokrovskaya). Other 
nuns were recruited in the strictest secrecy on the 
understanding that if the messenger-nuns were 
caught they would accept martyrdom rather than 
reveal any secrets, and that their communities 
would immediately disperse. 

‘An elaborate system of communications, often 
encoded, enabled the Maikop Christians to main- 
tain contact with Archbishop Demetrius in 
Petrograd and other True Orthodox Christians. 
‘This system often enabled Christians who were 
about to be arrested to destroy documentsand hide 
priests and monks before the authorities could get 
hold of them. 

In February, 1927 Bishop Barlaam was arrested 
and transferred to Butyrki prison in Moscow, and in 
March of the same year he was exiled to Maikop for 
three years. According to another source, however, 
he arrived in Maikop at the request of the Cossacks, 
who wanted “real” services, sermons, confession and 
spiritual care for the clergy of the region. 

In 1927, after the publication of Metropolitan 
Sergius’ notorious declaration, Bishop Barlaam was 
visited by Fr. Basil Podgorny, leader of the 
“Stefanite” movement. Like Fr. Basil, Vladyka was 
opposed to the declaration, did not submit to 
‘Sergius, and set off for the Ukraine to ordain several 
pricsts for the “Stefanites”. At the end of August he 
settled in the village of Ugroyedy, Sumsk okrug, 
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and then moved to the village of Russkaya 
Berezovka in Belgorod okrug. By this time the 
southern part of Kursk province was divided be- 
tween these two okrugs. Vladyka served legally, 
with the permission of the authorities, in the 
church of Russkaya Berezovka until December 10, 
1927. Then he was summoned to the OGPU, but 
went into hiding and moved, now on an illegal 
basis, to the village of Dronovka. 

In February and the beginning of March, 1928, 
Bishop Barlaam went co Leningrad and met 
Vladyka Demetrius (Lyubimov), who, according 
oF r. Basil Podgorny, ordered him co hand over the 
“Stefanite” communities to the nearest Josephite 
hierarch, Bishop Alexis (Buj). 

During this visit Bishop Barlaam told Arch- 
bishop Demetrius that he “had been with Metro- 
polican Sergius and had had a quarrel with him. 
that now whoever does not recognize the declara- 
tion will be a counter-revolutionary..., that they 
will put the clergy and believers in prison.” 

In 1928, according to one (doubtful) source, 
Bishop Barlaam signed the acts of the “Nomadic 
Council” of the Catacomb Church. At that time he 
was leading the anti-sergianist Christians of the 
Maikop, Black Sea and Armavir districts. Accord- 
ing to the communist investigators, Bishop 
Barlaam’s True Orthodox organization had 17 
illegal cells in the Maikop area, 10 in the Black Sea 
region, | in Tashkent and 40 in the Ukraine. 

On March 18, 1928 Bishop Barlaam visited 
Bishop Alexis of Voronezh. On his way there, he 
united a whole series of parishes in the Poltava, 
Kharkov and South Kursk provinces to the True 
Orthodox Church, and in particular the Stefanite 
group in the Sumsk district led by the priest Basil 
Podgorny. Then he handed them over to the 
spiritual direction of Bishop Alexis, who became his 
own spiritual father, while taking over Bishop 
‘Alexis’ parishes in the North Caucasus. 

From this time Bishop Barlaam began o live 
illegally in the secret skete of Peus. 

In 1928-29 Bishop Barlaam ordained several of 
the Cossacks who came to him, including Fr. 
Demetrius Kravtsov, Fr. Gregory Melnikov, Fr. 
Paul Chizhov. Fr. Michael Seminog was tonsured 
into the mantia. 


Fr. Demetrius Kirillovich Kravesoy was born 
in 1888 in Maikop province, in a peasant family. In 
August, 1929 he was secretly ordained to the priest- 
hood by Bishop Barlaam, and served in a prayer 
house in the Khanskaya stanitsa. On October 11, 
1929 he was arrested in connection with the 
Maikop branch of the True Orthodox Church and 
condemned. 

Fr. Gregory Filippovich Melnikov was born in 
1893 in Maikop province, in a Cossack family. In 
August, 1929 he was secretly ordained to the priest- 
hood by Bishop Barlaam. On October 15, 1929 he 
‘was arrested in connection with the Maikop branch 
of the True Orthodox Church and condemned. 

Fr. Paul Ivanovich Chizhov was born in 1890 
Syr-Darinskaya province, in a peasant family. He 
was the priest of a prayer house in the 
Kurdzhunskaya stanitsa. On October 11, 1929 he 
‘was arrested in connection with the Maikop branch 
of the True Orthodox Church, and on January 2, 
1930 was condemned to five (2) years in the camps. 

Also in the Maikop Church were: Hieromonk 
Jerome, in the world Ivan Vasilyevich Serga, was 
onsured with the name Jeromeand ordained to the 
priesthood. He was raised co the rank of abbot and 
archimandrite. He served illegally in 
Khadyzhenskaya staniesa. Until October, 1929 he 
escaped arrest. He was sentenced to death in his 
absence in connection with the affair of the Maikop 
branch of the True Orthodox Church. According 
to another source, in 1930 he was sentenced in his, 
absence to five years in the camps in connection 
with the Kiev branch of the True Orthodox 
Church. 

Hieromonk Peter, in the world Paul 
‘Timofeyevich Sopnev, was born in 1877 in Maikop 
province, in a Cossack family. He was tonsured 
wich che name Peter and in June, 1929 ordained to 
the priesthood by Bishop Barlaam. He served ille- 
gally in Khumara stanitsa. On October 11, 1929 he 
was arrested in connection with the affair of the 
Maikop branch of the True Orthodox Church, and 
on February 27, 1930 was sentenced to five years in 
the camps. 

Fr. Peter's brother was the former Hetman 
George Sopney, also a member of the True Ortho- 
dox Church, who once declared: “I gave an oath to 
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serve my tsar, homeland and fatherland in faith and 
righteousness, and I will not depart from this oath, 
however many months you keep me under this 
guard; I will die with this oath. The whole of my 
family, my son and brother stand firmly on the same 
ground. We take no part in any Soviet social organi- 
zations only because they are composed in the major- 
ity of people who have betrayed their oath.” 

Roman Rimsky, a Cossack, said: “In our house 
‘we gave refuge to wanderers, monks and nuns. Also, 
there were sometimes gatherings of believers who 
sang various religious songs. I completely united 
myself to them, sincerely believing that such a 
podvig — to fight in every way with the Antichrist 
in che person of Soviet power —is the duty of every 
«rue Christian.” 

Archimandrite Moses, in the world Martin 
Kondratyevich Astakhov, was born in 1862 in 
Kharkov province, in a peasant family. He was 
tonsured into the mantia with the name Moses and 
ordained to the priesthood before being raised to 
the rank of archimandrite, He was the former prior 
of the monastery of the Mikhailov desertin Maikop 
province. In 1927 he was arrested on a charge of 
concealing church valuables and sentenced to six 
months in prison. From 1928 to 1930 he was the 
deputy of Bishop Barlaam in the North Caucasus. 
On October 9, 1929 he was arrested at Maikop 
station as a member of the Council of the Maikop 
branch of the True Orthodox Church. He was 
sentenced in accordance with articles 58-10 and 11 
to be shot. 

Archimandrite Peter, in the world Nicanor 
Efremovich Bazykin, was born in 1864 in Voronezh 
province, in a nobleman’s family. He was tonsured 
into the mantia with the name Peter and ordained to 
the priesthood. He gave shelter to a priest and dean 
ina prayer house at Dagestan station. In 1928 he was 
arrested, accused of concealing church valuables and 
sentenced to six months in prison. Ar the beginning 
of 1929 he was secretly raised co the rank of archi- 
mandrite by Bishop Barlaam. On October 9, 1929 
he was arrested at Dagestan station as a member of 
the Council of the Maikop branch of the True 
Orthodox Church and sentenced to 10 (2) years in 
the camps. 


Fr. Alexander Alexeyevich Alimov was born in 
1865 in Maikop, in a middle-class family. In 1924 
he was arrested and accused of counter- 
revolutionary activity, but was released six months 
later. In the autumn of 1928 he was secretly or- 
dained to the priesthood by Bishop Barlaam. On 
October 9, 1929 he was arrested at Maikop station 
as the leader of a cell and a member of the Council 
of the Maikop branch of the True Orthodox 
Church. In 1930 he was sentenced to be shot (2). 

Fr. Nicholas Yakovlevich Popov was born in 
1891 in Kirdaniksky station, Armavir okrug (ac- 
cording to other information, in the village of 
Skrylevki, Kursk province), in a peasant family. He 
finished his studies at a theological seminary. In 
1915 he was ordained to the priesthood. He served 
in the church of Kirdansky station. On December 
3, 1929 he was arrested in connection with the 
affair of the Maikop branch of the True Orthodox 
Church. On February 27, 1930 he was sentenced to 
be shot in accordance with article 58-10. The 
sentence was carried out. 

Fr. Alexander said: “Many archpastors, pastors 
and laymen languish in exile and prison for the 
defence of the Church. The authorities want to do 
their satanic work of destroying the Church with 
the help of their own Christians.” 

Abbess Euphrosyne (Petrovna Kotlova) was 
born in 1875 in Kamenstadt, Tuaps region, in a 
peasant family. She was literate. She became a 
ryasofor-nun and until 1928 lived in a Suzdal 
monastery. From the autumn of 1928 to 1929 she 
was the abbess of a monastic community in 
Kanash-Tape on the Black Sea. She organized an 
underground church. On December 1, 1929 she 
was arrested in connection with the Black Sea 
branch of the True Orthodox Church, and on 
February 27, 1930 was sentenced in accordance 
with articles 58-10 and 11 to ten yearsin the camps. 

Bishop Barlaam composed many appeals and 
lerters which he kept in secret places. One of them 
said: “Acthe base of the actions of the present power 
of the Bolsheviks lies the complete destruction of 
Christianity. What must we call such persecutors? 
The Apostle John called them antichrists. What 
must be our attitude to them? We must not accept 
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theminto thehouseor greet them, for he who greets 
them participates in their evil deeds. 

“Bolshevism is conscious suicide, which tries to 
Kall the soul of the world, God Himself, while 
killing the souls of people. It follows that for such 
self-killers, God-killers and soul-killers the 
Orthodox Church must not pray. The Bolsheviks 
are the enemies of God, and therefore they deserve 
to be hated. 

“In the communist state there is no place for 
religion; therefore it would be a mortal sin and 
canonical transgression if the Orthodox Church 
were to serve it to attain the goals of the Soviet 
government.” 

According to one of his followers, Bishop 
Barlaam was “an exceptional personality of excep- 
tional firmness, who enjoyed a colossal authority in 
the masses and exerted influence not only among 
believers but also among the clergy. He led a whole 
net of illegal sketes, monasteries, underground 
churches and communities which, in spite of their 
being dispersed and few in number, and the diffi- 
cult conditions of their existence in an illegal situ- 
ation, under his leadership presented an harmoni- 
ous, monolithic, well-enciphered organization.” 

In October-December, 1929, there were mass 
arrests of True Orthodox Christians — over 100 in 
the Maikop and Armavir regions alone, including 
27 clergy, 4 former atamans, 5 former member of 
the Kuban Rada and more than 30 former officers 
and participants in the “white-green” bands. By 
January 21, 1930 a “concluding accusation” was 
drawn up. In all, on February 27, 1930 ten 


hieromonks and monks were sentenced to death, 
eighteen active members of the communities to 
between fiveand ten years in thecamps, and the rest 
to between three and ten years exile. All the True 
Orthodox Christians who had managed to escape 
arrest were condemned in their absence, and it was 
decided to confiscate their property and expel their 
families — 44 in all — as “socially dangerous” 
elements beyond the boundaries of the North 
‘Caucasus region. 

Later there were further mass arrests in the 
Cossack stanitas in Krasnodar region and on the 
Don, which elicited serious disturbances and even 
the armed resistance of the Cossacks. It is now 
known that most of the participants in these were 
‘True Orthodox Christians. 

Bishop Barlaam at first hid in the Maikop area 
before fleeing ro Central Asia, Before his departure 
he entrusted Fr. Alexander Alimov with his seal, 
confirming that all incoming papers and corre- 
spondence for the deanery would have to be signed 
with the abbreviation ‘PC’, which meant Priestly 
Council, with the addition of his seal. In this way 
the leadership of the Maikop branch of the True 
Orthodox Church in the North Caucasus was laid 
upon the shoulders of Fr. Alexander — in his 
words, “until the appointment from our midst of a 
secret bishop.” 

Bishop Barlaam wasarrested in 1930 and trans- 
ferred to Maikop prison. There, on February 27, he 
was sentenced to be shot. The sentence was carried 
out in 1930 in Maikop prison. The nuns who were 
with him were given ten years in the camps. 
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Gubonin, Akty Seyateishego Patriarkha Tikhona, Moscow: St. Tikhon’s Theological Institute, 1994, p. 964; 
Bishop Ambrose (von Sievers), “Episkopat Istinno-Pravoslavnoj Katakombnoj Tserkvi 1922-1997gg,” 
Russkoye Pravoslaviye, N 4(8), 1997, pp. 4-5; M.V. Shkarovsky, “Iz Novycishej Istorii Russkoj Tserkvi”, 
Pravoslavnaya Rus; N 15 (1540), August 15/28, 1995, pp. 6-10; Josifyanstvo, St. Petersburg: Memorial, 
1999, p.276; Alexander Akinshin, “Svyashchennomuchenik Aleksij Voronezhskij", Pravoslavnaya Zhizan’,N 
8 (548), August, 1995, pp. 4-16; kh Seradaniyami Ochistitca Rus, Moscow, 1996, p. 63; Za Khrista 
Postradavshiye, Moscow: St. Tikhon’s Theological Institute, 1997, p. 211; LI. Osipova, “Skuoz’ Ogn’ 
Muchenij i Vody Slyoz”, Moscow: Serebryanniye Niti, 1998, pp. 95-104, 266, 283, 287, 290, 293, 311-312, 
321, 332-333, 316, 348, 358, 359; M.V. Shkarovsky, “Istinno-pravoslavniye na Ukrainye”, Pravoslavnaya 
Zhian’, 48, N 9 (585), September, 1998, pp. 20-21; V.V. Antonov, “Svyashchennomuchenik Arkhiepiskop 
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THE HAITIAN ORTHODOX MISSION, MAY 2008 
VISIT OF HIS GRACE, BISHOP AMBROSE OF METHONI 


With the blessing of Bishop Agafangel, Bishop  missionexperiencein Afficaeminently qualified him 
Ambrose flew from Fili, Greece, to join mein Haiti for the task—which both of us found enjoyableand 
this month. Bot his fluency in French and hislong profoundly rewarding. The angels certainly 
woes: — 


After vespers at St. Dorothy’s the evening of Viadyka’s arrival 

z prepared the trip: only these very 
days were possible for both of us to 
be there, without another opening 
until fall. Even the airlines co- 
‘operated, with bargain fares (which 
ended the day of my return). 


Within a few hours of Vladyka's 
arrival, wewereatSt. Dorothy's for 
the morning, the 
imothy & Maura (3/ 
16May) for marinsand liturgy and 
the ordination of Fr. Amboise to 
the priesthood. Even though on a 
weekday, the congregation was 
quite substantial. Regrettably, 
financial constraints precluded a 
festal meal afterward for everyone. 


Mi 
After Fr, Amboise’s first liturgy as a priest, at St. Augustine’ 
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School presented Bishop 
Ambrose with a fine folk art 
painting (so large it was neces- 
sary todismountand roll it for 
his return travel), 


The return trip to Port-au- 
Prince that afternoon was as 
uneventful as the trip down 
(sure like them like that! 
early enough to allow 
Vladyka a good night's rest 
before his departure Monday 
for Greece. 


Tuesday evening and 
Wednesday, Mid-Pentecost 
and the feast of Sr. John the 
Evangelist, Fr. Amboise 
served his first complete vigil 
and liturgy as a priest. Not a 
great deal of mentoring was 
needed; he had done his 
homework well! 


With joy-filled heart I re- 
turned home Thursday, 
Afcer a night's rest, we (Vladyka, Fr. Amboise, Matushka Nicole and 1) knowing that once again the 
set out for St. Augustine's, arriving in time for a little rest before vigil faithful of Haiti have in their 
(Sunday of the Paralytic) — Fr. Amboise's first as a priest, with Vladyka midst a dedicated and faith- 
as his mentor. Sunday morning the three of us concelebrated, and ful priest. Next trip, end of 
Viadyka ordained two readers, Luc and Diego, for service at St. June, for St. Augustine's par- 
Augustine's. Arthe conclusion oflicurgy, the children of St. Augustine's __ ish feast. 


Mission BLEU 


‘Tazar Younset# To ONE oF THE Wonto’s Finest Corres 
(OncanicaLty GROWN * Fatn-TRADE: PURCHASED DIRECTLY FROM A PEASANT-OWNED COLLECTIVE, 
Vacuuw-saccen Roastep WHOLE BEAN (on Unnoastep Care Lave) 


With newly-ordained readers Luc (L) and Diego (R) 


While it is still available, please send me __ pounds (@ $15/lb.) of Mission Bleu, for the support of the 
Haitian Orthodox Mission. (Shipping costs are additional: $5 for | or 2 packages, $10 for S packages within 
the US; elsewhere, or for larger quantities, please call for shipping information.) 

Tenclose my [ ] check or money order [ } MasterCard/VISA (number below). 


Mail or fax to: 
Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty TN 37095 USA 
615-536-5239 
fax 615-536-5945 
www haitianorthodoxmission.ong 
frgregory@sjkp.org 


T] Yes... I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem- 
ber 2009 for a contribution of { } $200 [ ] $100 [ ] $50 [ } other amount ( ) monthly, by [ ] check or 
[ ] MasterCard/VISA (number below). Tenclose my first month’s pledge for (You may of course 
[choose a dedicated use below if you wish.) 


[1] Yes... 1 want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, in the 
amount of [ ] $1000 [ ] $500 [ | $250 [ ] $100 [ J other amount ( ), for which I enclose my 
[ Jcheck [ ] MasterCard/VISA (number below). I would like my contribution to be used for { 1 support of the church- 
related schools [J purchase and construction of church/mission sites [ ] transportation funds for faithful living at long 
distances from the church [ ] aid to MEPE (Children’s Movement for Protection of the Environment) ] however needed. 


Nam 
Address: ean aie a 
City/State/ZIP: 1180 Orthodox Wa 
Liberty TN 37095 USA 
Telephone: 615-536-5239 
MasterCard/VISA number: fax 615-536-5945 
www haianorthodaxmission.ong, 


Expiration date: _/__ frgregory@sikp.org 


